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Abstract 
This is a qualitative research study using participatory action research and aimed to (1 Study the value and meaning 
of folklore in current local context, (2 study the correlation between folklore structure and northeastern social 
structure, and (3 promote the use of folklore as social capital for the formation of child learning process. The sample 
group consisted of students and teachers, the elderly, and parents totaling 102 persons. Among the people in the 
sample group were 52 students from Class 1 (Grade 1-3) from Ban Kham Sang Chang School, Namkham Sub-
district, Thai Charoen District, Yasothon Province, and teachers and parents of the students in the community totaling 
50 persons.  The research findings revealed that folklore helped in creating community space for people in the 
community to meet and interact with each other. The elderly, who were the key social capital of the community, were 
able to play their valuable roles once again, which brought happiness to the community. Children and young people 
learnt about the history of the community, which was their root, through the storytelling activity and were able to 
change their ways of thinking and behaviors from listening to these stories. Missing traditions and playing activity 
were restored, resulting in cooperation in performing activities of the community.  
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1. Introduction to the Framework 
Folklore consists of stories that have been passed on until they become an important cultural heritage. 
The purpose of storytelling is to bring enjoyment, pass on tradition and ritual and, by implication, present 
a moral precept to instruct people in the community so that they will become people of good quality.  
In the past, stories played the role of instructing people for them to properly be good people for their age 
and task by relying on the methods of forming arts and appreciation, building faith using entertainment 
and the rhythm of prose, and giving loving kindness in order to communicate to people who are being 
instructed  Jaruwan Thammawat: 2005 . 
Nowadays, several kinds of entertainment have replaced stories e.g., television, radio, VCD players 
and other media, which are seen as more interesting than stories, and therefore stories are gradually 
disappearing from families. Another thing disappearing alongside stories is discussion space in family. 
This becomes a gap that sets families apart. When this gap widens communication and understanding 
decrease and teaching is quite difficult, local wisdom is not passed on, and the role of senior citizens is 
unquestioningly diminished. 
The area of this study had an issue about the gap between people of different ages. Families did not 
have opportunity to teach their children and so the children had improper behaviors, lacked public 
awareness, and the social roles of senior citizens were diminished. In 2008, the researcher realized the 
value and power of folklore while conducting a study investigating folklore, and was therefore interested 
in using it to instruct children and build good relationships in the community. 
2. Objectives 
1) To study value and meaning of folklore in the current local context
2) To study the correlation between folklore structure and northeastern social structure
3) To promote the use of folklore as social capital for the formation of child learning processes 
3. Conceptual Framework 
The researcher aimed to study and understand the following:               
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4. Research Methodology  
This is a participatory action research study (PAR). The researcher conducted the study using several 
study methods including document, interview, observation, group discussion, and participation in 
community activities. The sample group of this study consisted of 102 persons as follows: 
1. Students in Class 1 (Grade 1-3 from Ban Kham Sang Chang School, Namkham Sub-district, 
Thai Charoen District, Yasothon Province (52 persons) 
2. Teachers, the elderly, parents of students in the community (50 persons). The study was 
conducted according to the processes of participatory action research as follows:  
Phase preparation phase included studying and review, conceptual document, theory and 
related research (the concepts of social capital, community culture, social memory, and folklore theory 
have been applied to this research,) selection of area and target group, community survey, and 
relationship building with community;  
Phase 2  Research Phase included determination of the problem with the community, research 
design and data collection, data analysis, and data presentation to the community. A research team 
meeting was held to prepare the research tools and to emphasize the importance of research team 
participation.  The problems of children and youth were analyzed in discussion with community leaders 
and by interviewing stakeholders in order to gain different opinions on the problems, to ensure consistent 
information for all parties, to determine the guidelines for conducting the research collectively.  
Researchers and the related parties in the community later developed the research problem together, 
consulted on the data collecting form, making suitable adjustments, determined research plans and 
procedures, methods of data collection, types of data, data providers, and assigned roles and duties. The 
data group consisted of the following: 
- Types of data to be collected consisted of data on community context, area changes, 
family situation and social capital  
- Data collection: data collection for this research was carried out using in-depth interview, 
focus group discussion, observation, forum, tape recording, note taking and photo taking;
Phase 3 Summarizing and Assessment Phase included operation planning, plan 
implementation, knowledge enhancement training for research participants, follow-up and assessment, 
and presentation of research findings. The tools used in this research included organization of community 
forum, observation, group discussion and data analysis using content analysis. In following up and 
evaluating the research findings, the research team had jointly established a plan and assigned duties and 
responsibilities. The research team consisted of children, parents, leaders and members in the community 
which usually met and planned the work jointly each time even though roles and duties had already been 
assigned in order to ensure that everyone had the same understanding and could assist each other to 
accomplish the work. To organize each activity, the readiness of small teams such as coordinating team, 
catering team, location team, and document team were checked to see if the teams need assistance and in 
what area. Most importantly, the research team reviewed lesson learned from working and assessed 
strength, weakness, and items to be added or researched according to the objectives. 
5. Research Findings 
5.1. Value and meaning of folklore in current local context 
To examine the value and meaning of folklore, the researcher has studied in both an historical and 
current context in order to assess villagers attitudes according to community changes in different periods 
of time. 1. Of the 135 families in the study, 51 families had storytelling activity less than once a month, 
12 families had storytelling activity 3-5 times a month, 9 families had storytelling activity once a month, 
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and 63 families had no storytelling activity at all. When comparing with the past (approximately 50 years 
ago), it was found that the number of families engaged in storytelling activity was not so different; the 
different thing was that people in the past had more opportunity to listen to those stories than do people 
nowadays.  From the data collection, it was found that Ban Kham Sang Chang Village had folklore that 
can be written down for a total of 74 stories, which were classified into  10 categories based on folklore 
theory Siraporn Na Thalang. 2009 as follows: (1) Folklore with implied teaching points -16 stories; (2) 
Folklore with jokes - 14 stories; (3) Folklore about animals - 11 stories; (4) Folklore with cause 
explanation - 10 stories; (5) Myth - 9 stories; (6) Folklore about life - 6 stories; (7) Folklore about 
miraculous happenings - 3 stories; (8) Folklore about ghosts - 3 stories: (9) Folklore about the former 
incarnations of the Lord Buddha - 2 stories; and (10) Local folklore -1 story. There were 41 people gifted 
in storytelling among families that still had storytelling activity. Most of them said that they continued to 
tell stories because the stories were enjoyable and had excellent precepts in their content. They also had 
good memories when telling stories because they remembered that they used to have a discussion space in 
their families, and they missed the atmosphere and their friends who gathered around in circle to listen to 
those stories. 
Mother Khampan I grew up with folklore. I remember that I liked to listen to it so much and  
I enjoyed listening and thinking along the stories because I can use my imagination with the stories.  
I think that these children would enjoy and be happy too. Another thing that pleases me even more is to 
see that the elderly, adults and students who are interested in folklore are quite good at telling stories and 
they usually end their stories with excellent precepts that make me proud as much as the storytellers are.
Teachers reported that The students are so different than before. They think along as we teach and 
they have the courage to ask questions. They can tell about the story being told by teachers and its 
importance, and they can also apply good precepts from the story to their daily life.
It can be summarized that there were 72 families enjoying storytelling activity. These families had 
impression on folklore because it was enjoyable and that people in those families were brought up by 
parents who used folklore to teach them. They consequently realized the importance of folklore and that it 
could be used in teaching children nowadays as well. Moreover, folklore was something that created 
memory and told history about tradition and ritual. By restoring folklore, a discussion space was formed 
and people in the community were able to meet and talk to each other more often. People in the 
community also recognized their capability, were able to cooperate with each other, accepted the opinion 
of senior citizens, and helped to raise funds to successfully build a new sermon hall to replace the old one 
that was ruined.  
5.2. Relation of folklore structure and structure in north-eastern society 
The structure of folklore consisted of storyteller, content, listener, and storytelling purpose Siraporn 
Na Thalang. 2009 . From the data collection, it was found that the storytellers usually had special 
characteristics, had they signature stories, and had parents or grandparents who were also storytellers, 
which was like an inheritance within family. Storytellers played an important role in determining the 
storytelling purpose and implied presentation of precepts. This was correlated to northeastern social 
structure where senior citizens were respected. The northeastern social structure was a society having 
close ties because it had local tradition, close family relationships, and its people loved to help each other
Suthep Suntornphesat  2005 . 
Children and senior citizens: Children went with senior citizens to keep the Buddhist precepts in a 
monastery. They became closer to each other. Children were not afraid to ask questions and greet senior 
citizens. Adults had an opportunity to teach children and invite them to learn Sarapanyah Chanting. When 
children had questions about folklore, they came to see and ask the adults to explain to them.   
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Mother Plew We are very close. Children want to come to me and ask me to tell them stories. They 
know how to bow when walking pass me. They like to talk and ask questions. I love them as if they are 
my own children.
Mother Tha During this Buddhist Lent, there are children going to keep the Buddhist precepts in a 
monastery more than any years. They are not naughty and quite obedient.
Mother Pae I am proud seeing children who like to listen to folklore. I think my descendants will 
carry on these stories.  
Folklore and northeastern society bonded over a long period of time. Patterns in passing on the stories 
may change according to different periods but folklore had continued to build relationships for people in 
the family, such as children and the elderly, community and school, tradition and community, by having 
folklore as a link.  Both structures had correlated roles and tasks.  
Community tradition and culture has been passed on using folklore as a reminder when telling stories 
about the background of tradition and ritual. Having an open stage for frequent discussion as a result of 
storytelling activity in the community, which included planning, data collecting, lesson analyzing, and 
data restoring processes, allowed the community to recognize its potential,  boosted cooperation, and 
helped raise funds for the construction of a new sermon hall to replace the ruined one.  Merit making 
activity being held each month in the community was also included with folklore that told its background. 
Furthermore, folklore also helped to bring back memories about the background of tradition and ritual. 
Restoration of folklore helped to encourage community discussion and allowed people to listen to the 
stories and opinions of the elderly. 
5.3. Promotion on the use of folklore as social capital in boosting child learning 
To form a learning process by using folklore, family, tradition and ritual must be the drivers in passing 
on and instructing; enhancing and stimulating processes must be in place. More importantly, children 
must be able to take part in things that they would like to learn and encouraged to play their roles in 
traditional events or rituals. Supporting activities must be periodically provided. In relation to the process 
in passing on folklore, senior citizens usually set up a scenario and use materials and equipment that they 
had inherited such as spinning wheel, bobbin, etc., which were weaving tools, to supplement their 
storytelling because they wanted the children to see the atmosphere of weaving activity in the past. The 
adults were also interested in this activity because they had not seen it before. Each group demonstrated 
how to work at the same time that storytelling activity was carried out. Children and parents became 
interested in the activity and joined the work of local wisdom tirelessly. Children were very interested and 
excited at what they saw. They also had opportunity to listen to stories and sang along to the sounds of the 
northeastern lute and reed mouth organ. The area was filled with happiness and laughter. Children were 
able to ask questions of the elderly who showed them those tools. Grandmother Tha said that Things that 
I show to the children can teach them as well.
During the process of restoring folklore, children were tasked to learn folklore from the elderly in the 
village. Children wrote down what they heard and asked questions and the elderly told stories and spelled 
out words for children. The interaction between adults and children were consequently formed so they 
became close to each other and, even though they were not their own children, the elderly loved them. It 
showed that stories brought feeling and emotion, and children can ask question and interact with 
storytellers so they felt that the stories were real and alive. Listening to stories directly from storytellers 
was better than watching a VCD or reading from books because the children were able to ask questions 
and tell the storytellers to repeat the fun parts of the stories. The storytellers were not tired of telling 
stories because some children had never heard them before so they were impressed and enjoyed listening 
to them. Many children came to love to listen to stories; they had their favorite stories and usually asked 
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their grandmothers to tell them these before going to bed or whenever they had a chance.  Children 
sometimes gathered together to listen to stories from the elderly and when the children thought of 
something they wanted to know, they would think of the elderly, and the elderly were happy and proud, 
and felt that they were valued. Grandmother Tha said I am very proud that they recognize our 
importance. I am happy that they think of folklore. This is a good thing.  Discussion space was formed so 
the elderly waited for the opportunity to meet people that they had not met for a long time. We live in 
the same village but we hardly see each other. If there is not storytelling activity, we will probably not be 
able to see each other again.  grandmother Tha added. 
It can be concluded that folklore not only brought enjoyment but also reflected beliefs. The value of 
customs, traditions, rituals, geological environment, and history formed a learning process through charity 
and traditional events, and built relationships between people in the community. Even though patterns in 
passing on folklore changed in different periods of time, folklore still tied people in the family and 
community to live together in harmony. 
6. Discussion  
Folklore brought relationship restoration to people in the community. Having a discussion space  
for people to meet more often helped to restore memories. Part of this was because they had shared 
memories in the past, especially those who had recollections of the folklore. This is in accord with
the work of Prachathip Katha 2004 , which stated that social capital was in the relationship between 
people. It is also in line with the work of Buakhai Penprachan 2008), which suggested that the  
thing that can bind society is group activity, which should form a common awareness, feelings,  
benefit and interest.  In addition, folklore also reflected a magnificent way of life, and children  
were able to learn about something else besides learning from textbooks by having folklore as a mean. 
This can be arranged as processes of listening, speaking, content analysis and restoration of folklore, 
which was social capital.  
Due to the changing way of life, it is difficult to have people gather and tell stories as in the past.  
In order to bring folklore back to modern society, it has to be modified in terms of formats of  
application, and supporting activities must be periodically provided in schools and then community.  
In relation to the process in passing on folklore, senior citizens should regain their roles in society.  
This will restore social capital and community culture and lead to cooperation. People in the community 
will trust each other and become united, and relationships will be sustained through the connection  
that they have. 
This research created a new dimension of cooperation in the community free of personal interest, 
which will empower the community to solve the problems it may face in the future. 
Furthermore, this study also restored the history of the community so that people can review  
their roles and recognize the value of their original culture and create an identity for the community.  
This is in accord with the work of Suriya Smutkup and Pattana Kiti-asa 1999), which mention the  
power of narratives and memories and that the more society had undergone difficulties, the more  
the people in the society will have narratives and memories that are considered as significant content.   
It can be stated that the restoration of folklore allowed the elderly, who were the key social capital of 
the community, to regain their valuable role in the community. Children also enjoyed, and had been 
taught, through storytelling activity. They were able to learn about the history of the community and their 
roots through storytelling. They were also proud and able to change their ways of thinking and  
behaviors from listening to those stories. Missing traditions and local plays were restored and  
community space for people to meet and interact with each other was formed, resulting in cooperation in 
performing activities in the community. Become the power to solve problems in the community later on. 
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